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NAYINDAS, 


Nayindas numberotl acoording to the Consus of L901, Population, 
38,179, of whom 19,420 were males. They are found in 
largest numbers in the Districts of Bangalore, Mysore and 
Kolar. * 


The general namo is Ndyinda (808) in Kannada, yang, 
Mangala (Sore) jo Velugu, and Ammaffen in ‘Tamil. Tho 
Hindustani term Hajdm (8%) 1g also vory commonly 
employed, ‘The term Néyinda is said to bo derived from 
the Sanskrit term Nipita (®8) which moans a barber, 
of which a shorter form Nai seems to bo employed as 
the name of a similar caste in Northern India, The term 
Mangaj. (0n% augpicious) is appliod to them, as thoy aro 
called to assist ab auspicious coremonios in various ways, 


Lhoir profession of shaving 1s gonovally regarded as 
inauspicious, and the proper name of tho oaste is not pro- 
nounced especially by married women of tho upper classoy, 
They call him ono not tobe thought of or named (Sa 
WIA oy ede We) ospecially when his name has to he 
mentioned at nighis, + 


He is also known by his profossion as Kshaurika 
(08 Sansk, one who shaves), Kelasi (F% Kun, ono 
doing the work, 7. ¢., of shaving) and Bhajaniri or Méjagdra 
(Ped), Hevrwd, musician). 


The members of this caste prefer to call themselves by 
this last name or Angdrwhas or Nayana kshatris, Vt is ditt. 
cult to discover why they adopted tho name Angirakas, 
Angiraka is also known as Mangala, the planet giving the 
name to Tuosday, and as these men are styled Mangalis in 
Telugu, some one must have jooularly applied the equivalent 
of Mangala to them, Pzobably the name was adoptod as it 
avas more ouphonious than thoir ordinary vernacular names, 


x B 
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*They even say that Mars (Angdraka) is the barbor for the , 
Dévas, a statement for which there is no warrant in any 
of the accepted Mythological authorities. 3 


‘They profess to have been born originally out of the 
eye of God Siva, and so they call themselves Nayana Ksha- 
tris (“eye Kshatriyas), Once upon a time, it is said, Pér-' 
vati sceing Siva unkempt and unshaven in the face, gavo 
a gentle hint that her consort might with advantage pay 
more attention to his toilet. Siva thereupon created from 
his left eye a person who came'out armed ready with a 
case of shaving implements. He pleased the god that 
created Lim with his services, and was given as a reward” 
4 get of musical instrumonts. He was the progenitor of the 
barbers, who have always added the profession of playing 
on wind instruments to that of shaving men. ° 


They also refer to two persons Khandoji and Timmoji 
(sozares, 25vaee3) as men of blessed memory (RB Darmer), 
But who they were, and what connection they had ‘with this 
caste and the protession of shaving and music, there are 
no means of ascertaining. On some occasions, timbilas 
are tuken out in their names and given over to the head- | 
man of the caste (Pvox8q,), 


gee In the Districts of Kolar and Bangalore, Telugu is 
spoken by the majority of this caste, Kanuada being thoir 
prevailing language in other places. Recent immigrants 
from the ‘l'elugu districts of Madras especially from Oudda- 
pah, speak ‘l'elugu even in tho city of Mysore, although 
they have settled there for some generations. 
sions, The caste has, according to the language spoken by the 
members, two main divisions, each of which hag further 
sub-divisions. All these divisiongand*sub-divisions are said 
to ba endogamous. 

The Kannada (speaking) Nayindas are pal ebrerc of 
Morasu, Uppina and Silavanta (S4@dm, wh 8, susos) sub. 
divisions. The term Morasu probably indicates the 
country of origin being tho eastern part of Mysore with 
the bordering British territory, and is used as a distin. 
guishing appellation to sub-divisions of other castes also, 
such as Holeyas and Vokkaligas, and Morasu-Néd amon 
Sri-Vaishnava Brahmans. Uppina means ‘of galt’ an 
it cannot be explained why this appellation has been given, 
Silavanta (808) ig either one carrying a stone (or linga) 
or Stlavanta (83%), ‘one of (good) character,’ and is the” 


* Mudrag Census Report, 1891, Page 282, foot-note, 
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® name of those who are of the Lingéyata faith, They are 
strict vegetarians, and do not touch liquor, 


The elugu-speaking Nayindas have four sul-divi- 
sions, Nddigaru (8°87), Raddi-bhimi (0%,%), Guudla- 
jigata (Mor wort) and Kndi-paita (Maxgs).  Nidigaru 
means people of the country, but itis not known which 
country is meant. They aro probably indigenous to 
Mysore. Raddi-bhtimi (land of the Raddis) denotes that 
they originally came from Bellary, Cuddapah and other 

"'Yelugu tracts of the Madras Presidency. Kudi-paita 
denotes that the women of this section wear their garmont 
so that the loose end of it passes over the right shoulder 
from the front and hangs over the left shoulder, « fashion 
which is the,reverse of what is generally adopted, This 
exceptional mode of dressing is in vogue in some other 
castes also, and indicates that they have all preserved 
some local usage, which is different from that prevailing 
im the place of their later settloment. The cxact “import 
of the appellation Gundla-jagata (a round cymbal) is not 
known, 

The Telugu Ndyindas have some exogamous divisions 
named after plants, flowers, animals and other objects, 
with the usual prohibition against killing, cutting or using 
them, The Kannada-spoaking men have not roburnod any 
such sections and have probably none existing, Some of 
them.have returned gdéras, connected with the name of 
some Rishi, There aro twenty-five of them ‘arranged in 
groups of five oach, and marriages aro prohibited between 
mombers belonging to the samo group.* 

There are no hypergamous divisions in this caste, 


There ara few caste peculiarities in regard to cere. pirth cere 

“monies observed about the time of child-birth. Ags usual monios. 
in most castes, the young woman goes to the huuse of her 
parents for her first accouchoment. On some day eithor 
in the fifth or the seventh mouth of pregnancy, a fonst is ob- 
served and she is given various sweot dishes to partake 
according to her taste and prosented by her father with a 
wearing garment and a ruvike cloth. ‘The husband is also 
generally invited, and in some places, he pays her father a 
sum of three rupees for expenses on account of delivery, 


During the wife's preguancy, the husband has to ab. 
, stain from killing any animal, carrying a corpse, or putting 


* See the names givon in the Appondix, 
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on the roof of a house, He cannot take part also in such 
auspicious acts as smearing the bridal pair at a marriage 
with turmeric powder or pouring coloured rice over their 
heads; nor should he touch the milk post or the bhdshinga, 
(Certain practices are observed in case ib should happou 
that the pains are unusually prolonged or the labour 
otherwise difficult. Indeed, these prohibitions aud prac- 
tices are common to all the castes of a similar intellectnal 
status and have nothing to do with any particular caste. 
The midwife* mutters charms over some castor oil and 
gives it to the patient to drink or smear over the navel. A 
bangle of brass or silver, prefexably one with some charm 
or other inscribed on it, is washed in cow’s urine and smoked 
with incense, and given to her to wear on the wrist. A 
Rema sétuve is made, i. ¢., a number of persone standing in 
a& row pass on a vessel of water, over which some munira 
has been uttered from hand to hand, and the last person, 
gonvrally a womun, either sprinkles the patient with the 
water or makes her drink a little of it. 


For the same object, the husband may perform cor- 
tain acts, such as pulling down the cross slab of stone’ 
planted by the side of the road ovor two upright slabs for” 
resting the bead loads of weary wayfarers, or running 
naked at night to a water course and pushing ont the 
washing slab of washermen there, or cubting tho ropes 
tying together the rafters of a thatch roof, or firing olf a 
gun with blank powder near the patient's room. 


The child is washed soon after birth, and the navel 
chord which is cut is sometimes preserved, as it is con. 
sidered to mako barren women who swallow it fruitful. 
At the threshold of the confinemonft room, an old winnow 
and a broomstick are kept, and a buuch of margosa leaves , 
stuck to the door frame. 


The mother and child a1:¢ bathed on tho ninth or oleventh 
day after drati, A dinner is given to somo members of 
the caste, and those of the Vaishnava faith invite a Satdni 
priest to give tirtha and prusdda to the mother. ‘The child 
is putinto a cradlo for the first time that evening, and a 
name givon to it as suggested by an olderly member or by 
a soothsayer. Some of these men who live in towns aro 
more ambitious and follow or profess to follow all tho prac- 
tices of the higher castea such as Brahmans and Komatis, { 





¥A midwife is gonerally called Muntra-S dnd (03a) which! 
mows an adept in mantras or charms, 
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which they have ample opportunities of obsorving, whon 
they are called in to sorve as musicians on snch occasions. 


They have no peculiaritios in tho namos that they 
give to their children. : 


Tt is stated that a sister’s son cannot be adoptod, and 
though he may be brought up ag a foster-son, he does not 
obtain either tho rights or inour the disabilitios of an 
adopted son. Tho daughtor of the foster-fathor may bo 
‘given in marriage to such a foster-son, Tt is said that tho 
affiliation of a son-in-law (i/djam) does not obtain in 
this caste. 

Adoption must take pluco when the boy is young, at 
any vate befare he is married. The ovremonics are tho 
same asin other non-Brahman castes, 1e, a caste dinnor, 
bathing tho boy and cntting off his waist-thread and put- 
ting on a new one, and sometimes giving him a uew name, 


A feast is obsdrved when the male child’s hair is 
shaved for the first time. This is done generally before 
the temple of the family god, and a barber of another 

«family is omployod and paid a customary fee of a hand for 
the service, 


Polygamy is allowod but seldom indulged in, aud 
polyandry is unknown, Tho common prohibition against 
marrying agaatic relations is strivlly observed, Marriaga 
is permissible with an elder sister’s daughtar or the 
daughter of a maternal unalo or paternal aunt, the first of 
these relations being the most popular. Only in eases 
of extreme necessity such us a widower not being able to 
procure an oligible mate, is marriage with a younger 
gistor’s daughter tolerated. * Jf two familios each contract 

"a marriage with a third family, it is said that they thereby 
become brother families, and no marriage can fake place 
between their members. It would follow fram this vula 
that one cannot marrya girl from tho family of ono’s 
grandmother, though it may not be the same as his own, 
There is no prohibition against two sisters marrying the 
same man either simultaneously or successively though 
simultaneons marriage rarely takes place ; and two brothers 
may marry two sisters. When a man has mavricl a 
daughter of his sister, his son is not allowed to marry 








x, * Lhe popular saying to this olfect ised@ eS wD whe) weaee, 
an, adige whose chief virlue porhaps lies in tho alliteration of -ity prinyi- 
pal terms, 


Nanea. 


Adoption, 


Manviago 
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pither a daughter of that sister or of other sisters, for 
though before the father’s marriage, they were eligible as 
his paternal aunt's daughters, they become the equals of 
his mother’s sisters after that event, xchange of 
daughters in marriage between two families is allowed but 
there is a belief that only one of them will regult in 
happy union. 


Some persons of the caste who have risen to any 
position of wealth and independence have long given up 
shaving as their profession, and restricting themselves to 
acting as pipers, have changed the name of the caste to 
Balajiga. * Such persons are not willing to give their 
daughters in marriage to those who continue to be barbers 
by profession, ° 


A woman may be married at any age or may remain 
unmarried altogether; but it is said that an unmarried 
woman cannot take part in marriage céremonies such as 
carrying the kalasa or smearing the bride with turmerio 
powder, and when she dies, full obsequial rites are not 
performed. ‘I'he husband must always be older than the 
wife. ‘The first proposal for marriage emanates from the 
father of the young man, who repairs to the bride’s house 
with the auspicious articles, + and moots the subject in the 
presence of a caste assembly, These things together with 
anew cloth and sometimes a sum of three rnpees towards 
expenses of the marriage arc presented to the bride after 
her father expresses his formal consent. A Brahman 
astrologer fixes the proper day, and a@ dinner is given to 
the caste. After this Vilya or Vakkdku sdstra (ceromony 
of betel-leaves), the contract is complete, and tho party 
that breaks it will have to pay the expenditure incurred 
by the other. 


The marriage festivities last five days,-and the cere- 
monies are more or less the same asin the ordinary Sudra 
castes. The dévardia (god’s feast) or the offerings to an- 
cestors B48) takes place on the first day, when the 
eldest mule member of the house and the party to be mar- 
ried eat only one meal and make ptija to a falasa set wp in 





*Balajiga with its caste termmation Naydu seema to be the 
favourite refuge of varions nondescript Telugu speaking castes, whek 
they desire fo raise then social rank so as to be in keaping with any 
augmentation of their material status, : 

t moriv ayy such as turmeric powder, red saffvon, areca wuts; 
petel-leaves, flowers, frmta, ete, 
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the names of the family god and the departed ancostors, 
Tho bride and the bridegroom are ameared over with tur- 
merio powder and the young man puts on silver toe-rings, 
‘On the second day, the pandal is erectod on. twelve posts, 
of whith the ‘milk’ postis of green Néraje or Atti (Indian 
fix), a twig of which has been out for tho purposo by tho 
maternal unele. The bride and hor party arrive at the 
village of the bridegroom that evening and are recoived 
and duly lodged in a separate house. Five married 
women of both the parties go to the potter and bring the 
sacred pots, which should be four largo ones, four sinaller 
ones, four lamp stands, four dishos and four small gogleta, 
which have been painted over with chunam lines. They 
are placed in a room on a bed of manure collected from five 
houses with nine kinds of grains spread over, and the 
lamps are lighted and kept burning all the remaining days 
of the marriage, | 


The principal ceremony takes place tho next. day. 
Early in the morning a party of men and women go to a 
temple and bring a Nérale twig back which they bind to 
tho ‘milk’ post together with a hankana. The nails of both 
are parod, and after bathing, the man dressed in wedding 
clothes goes out to a temple, whore he is sented on a blane 
ket and married womon smear his face and limbs with 
turmeric ; and sometimes he ents a littla viee behind a 
scrvon in company with his bost man (ta abasic), 
The bride in tho meanwhile sits on a plank in the house, and 
& procession passes belween them thrice, each timo 
carrying some presents, and on the third time, the brido- 
groom also going with them, holding a daggor rolled up in 
a ved handkerchief, After the mock resistance of pelting 
each other with half-huskod rice, and the waving of dratt, 
ithe bridegroom is made to stand on the dais facing the 
bride with a scroen between them, Thisis presently re- 
moved, and the bridegroom ties the tli to the neck of tho 
girl, while the puroltt vepeats some benadictory verses, 
The parents of the bride and others of the assembled’ 
people pour milk on tho joined hands of the couple throngh 
a funnel of a betel-leaf, which act completes tho gift of 
the girl to her husband, After pouring handfuls of rice 
over each ather’s head, they sit together, tho girl boing on 
the vight side, and tie faniwst on their wrists. Five 
women then paint their limbs with saffron, and put o 
Sdse* and bless them, After tho distribution of 


* Yor meaning, see aecount of the Koracha onsto, pago 10, 
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témbilato the assembly, the couplo have the fringes of their 
garments knotted together and walk round the milk poat 
thrice and go to worship the sacred pots, their passage into 
the room being barred by youngsters who get a promise 
of a daughter in marriage and hear the husband saming 
his wife. After this, the newly married pair with some 
other married couples of both parties sit round a common 
dish and partake of the bridal dinner (Bima ##3), 


On the next day called tho Ndguvali (#7488), the mar- 
ried couple go to an ant-hill with a procession, and aftor 
making piija to it, the bridegroom digs some earth out of 
it, which the bride carries ina basket on her head. On 
their return to the house, twelve balls are made of this 
earth and one placed nenr each of the pillars of ,the pandal. 


They both get their nails pared and bathe, and with wet 
clothes on go te the sacred pots in company with their ma- 
ternal uncles, and perform pija to them. Then thoy put 
on fresh clothes and perform pitja to the pillars, burning 
incense and placing offerings of cooked rice and sweet 
cakes before each of them. Tu some places, they also per- 
form after thisa ceremony which they style ast dévaru 
(@% Beso), for which eleven lamps made of ragi flour aro 
filled with castor oil and kept lighted in the pandal, aud 
worshipped by the couple. After the pot-searching vere- 
mony,* the Kankaya or wrist bands are untied. 


The piju of Simhdsana t takes place that afternoon, 
an elderly man of the caste and not the purofit, divecting 
the ceremony. Tho betel-leaves and nuts taken ont of tho 
heap ave distributed, the first édémbzla going to the 
family god, the second to the progenitors of the caste 
Khangoji and Timmoji. The Katjenianes or casto guilds are 
next hononred and then the Yajman and the Kolkar, these 
two getting an alditional tdmiila for their official position. 

Some married women make piiju to the sacred pots, 
and taking them to a well, empty the contents theroin 
together with the manure and the grains (which have prob- 
ably sprouted) which formed the bed on which these pots 
had been placed. The vessels are distributed among the 
rolatives, some being given to the bride’s party as souvenirs 
of the marriage. That uight, they have a dinner at the 
bride’s house, which is styled ti) wnaji (8%), Tho next day 
the festivities come to a close with a return dinner (Hs¥) 





* See the account of the Koracha caste, page 10 
ft For a description of this ceremony, seo the account of the Beda 
easto, page 9, 
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given to the bride’s party aud the caste mombors generally 
at tho bridogroom’s house. 


Tho éera (bride price) varios between twelve and six- 
toon rupees and goos to the paronts, who, if,in good cireum- 
stances, purchase some jewel for the girl out of it, No 
additional sum is demanded of a widower, Nothing is by 
custom paid to the bridegroom. The expenses of a mar- 
riage may be roughly estimated at a hundred rupees for the 
male’s and ata fourth of that sim for the female candidate’s 
party. Poor men cut short tho expenditure by finishing all 
the ceremonies in a singlo day, celebrating tho marriage in 
a temple, and roducing the feeding expenses to a ninimum, 


On attaining puberty, a girl is considered impure and 
kept at a flistance for three days. A hut of Lalhuld (v8) 
or margosa leaves is avected, aul she is decked in festive 
dress and exhibited in state in the evenings for three or 
four days. ‘Phe. husband bears the exponses of all this 
show. <A dinner is given to tho caste ona day fixed, and 
the husband and wife live together thenceforth. ‘lhe 
ceremony is dono in simpler stylo for an unmarried girl, 
and when marviage subsequently take place, the hus- 
band and wite may live together from the fourth day of 
the marriage. In some places,* however, they scem to 
imitate somo of tho higher castes in putting off the coha- 
bitation for three months after the marriago. 


Remarriage of womon is prohibited in some scotions 
of this caste, whilo the majority allow it, A widow may 
nob marry hor decrasod husband’s brother, clder or younger, 
Alter amonneing theiv intention to marry boforo an 
assembly of castemen, the man ties a tél? after obtain- 
ing the headinan’s permission. Tho coremony génerally 
takes place in the evening and is followed by a dinner. 
Regularly married women take no’part in it. The bride 
price is usually holf tho amount duo fora virgin marriago, 
Tho general vules of law are recognised about hor losing 
her rights over tho property and the issuo of her previous 
husband. A remarried woman has the usual social dis- 
abilities of boing deuied any prominent part in marriage and 
similar fostivilios, Such marriages aro said to be looked 
upon with disfavour, a sure sign of a desire on the part of 
these mon to vaise themselves in the sacial scale. It is 
said thot the amount of bride price is diminished by 
half for every successive marriage, though casos of more 





2 ee accep whe Seen 


* Fg. Tiaasan, 


Expendi- 
ture, 


Widow- 
mariage. 
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than two marriages are very rare, Thero is no time 
prescribed within which a widow should not remarry after 
her husband’s death. 3 


Divore, ° “ Those who’ allow widow marriage are, as may be ex- 
pected, more lax in the way in which they look upon divorce 
and disregard of marital obligations. Among them, if 
an unmarried girl associates with a man of the caste, she 
may be married to him in kudile form. A man who se- 
duces a married woman, may marry her subsequently on 
paying the marriage expenses of her husband, and giving 
a dinner and paying a fine to the caste. Wither the hns- 
band or the wife may get a divorce if they agree, and 
marry again in the hidike form. The fault of adultery 
in a woman may be condoned by the caste “headman, 
if she undergoes an expiatory ceremony, after which the 
husband may take her into his house. 


They do not celebrate any mock marriages with trees 
or swords when real husbands cannot be found, nor do they 
dedicate girls to temples. 


ith care The Silavanta Néyindas observe the same ceremonies 

vies ag Lingflyatas for burying the dead body. The Jangama 

or the Lingtyata priest is invited to consecrate the body 

with the water in which his feet have been washed; the 

body is carried in a vimdne in.a sitting posture and lower- 

ed into the pit in 4 sitting posture with a linga inits hand. 

' After the grave is filled up, the Jangama is worshipped 

standing on it, and assures the mourners that the deceased 
reached Kaildsa (the heaven of Siva). 


_ Those who wear néma marks, invite the Vaishnava 
(Sétdni) priest. After washing the body and putting 
ndmds on it, the priest worships a chakra (discus) near it 
with offerings of food and liquor, of which afterwards he 
partakes a little and distributes the remainder as tirtha and 
prasdda, The body is buried ina lying posture. 


Those who belong to neither of these cults bury the 
. deat! body in the same manner as Vukkaligas or Kurubas,” 
and with similar ceremonies. 
“ On the third day, the chief mourner and the bearers 
,of the corpse purify thomselves with a shave, and a bath 
“after the shoulders which bore the dead body are annoint- 
ed with oil. They offer food and water at the grave for 
the ghoxt of the deceased. The pollution (si#taia) is re- 
movesl on the eleventh day. Tirundmadhdris (Vaishnavas) 


u 


worship the chakra (disaus) again on the grave with care- 
monies as in the first day on a largor soale, After they 
return home, they continue thoir eating and drinking 
sometimes far into the night under the lead of their S4tdnt 
priest, those who aro not Ndmadhdris being allogether 
excluded on such occasions. 


They go toa temple tho next day to get the gate of 
heaven opened for tho entry of the departed soul. The 
deveased man’s son shies a lump of butter at the image, 
and repeats the formula that if the deceased had thrown 
stones, he now throws butter;* and prays that god may 
preserve the survivors safely, though it pleased him to take 
away the deceased + 


Before the end of the month, the Lingdyata Ndyindas 
feast the Gayus or priests in memory of the deceased 
(Reeanegs), . 

For children or unmarried persons dying, only the third 
day ceremony is performed, fried grains, plantains and 
muk being placed on tho gravo instead of cooked food. 


Their period of si#faka is ten days for agnates, and 
three days for children. ‘hey do not obsorve any pollution 
for tho death of danghter’s children. During such period, 
they eschew the use of luxnries such as milk and sweet 
cakes, and do uot go to play music in temples. 


Thoy da not porform annual srdddhas for deceased 
anoestors, On the Mahtlaya New Moonday, they worship 
a kajasa in memory of all their ancestors, offering new 
clothes and food before it, A second wife sometimes per- 
forms snéh coremonies intended to propitiate the spirit of 
her deceased predacessor. Ne 


Tho hodios of persons meeting with unnatural death . 
are also buried with tho same ceromonies as those of others. 
Wxcepb tho wrapping shroud, nothing is buried’ with any: 
corpse, <A three pio piece is placed on the grave when 
filled up, and tho Holeya of tho place takes it as his per- 
quisite. ; ‘ f 


Ti ig a disputed point betaveon the Agasas and Nayin. Sooiul posi- 
das as to which caste is entitled to precedonce,. On publio aa 
a P ‘ Sung oe eh ee , 
Ra SDUIRY chadOgs Sint UG chy hada Swed), 
The ides is that of expiption for the evil decds of the departed man, 


.,  b Batiskh Bayle abinvay seo AvomaEeow op ADR, - 
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oceasions such as distribution of prasdda in a tomple, dis- 
cord is avoided by doing the thing simultaneously 10 hoth 
of them. Agasas do not supply the canopy cloth for pan- 
dals, or hold torches during processions at the marriages 
of Naéyindas. The latter in retaliation docline to act as mu- 
sicians or pare the nails of the parties to marriages in 
Agasa families. On ordinary occasions, however, each 
caste has no objection to perform its professional servicos 
for members of the other. 


The touch of a Nayinda is considered to defile a Brah- 
man, a Kémati and men of some other similar castes, All 
Hindus consider 1b absolutely necessary to purify thomselves 
by bathing the whole of their bodies and washing all the 
clothes they had on after getting ashave. The haiys are all 
carefully picked and removed, and the spot whore the opera- 
tion was done, is washed with cow-dung and water, shav- 
ing is considered an inauspicions operation, on account of 
its association with the aint unate widows of higher castes, 
and so women shrink from the touch of the barber caste 
though men havo to undergo tonsure for many an auspi- 
cious cerenony algo. On the whole, the men of this 
caste are held in lower estimation than Agasas chiefly on 
this account, 


They are a settled people and live iu the same quartors 
as other non-Brahmans in the villago, and own tho same 
kind of housés in accordance with their means, many in 
town living in tiled houses of substantial construction. 

In some parts of the State such as Kolar and Mysore 
Districts, the Nayindas admit persons of a highor caste as 
mombers, Ifthe recruit is a child under one year, he is 
taker as a member of the caste withdut any disabilities, 
But others and their issue are generally regarded as form- 
ing a distinct section with whom one may dine in company, 
but intermarriage is interdicted, It is donbtful, however, 
if this distinction is kept up for more than a short period, 
till the origin is forgotten. [For taking a new man into the 
onste, the tongue is slightly touched with heated gold, and 
tirtha and prasdda obtained from a temple for him, anda 
fine has to be paid and a dinner given to the caste. In 
Bangalore, they say that no recruitment is thus allowed ; 
and even ifa woman ofa higher caste associates with one 
of this class, the latter will not be permitted to eat footl 
cooked by hr without losing his caste. It is, however, 
likely that this is an exagge: ated statement of persons who 
wish to prove that they are as exclusive as the higher 
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castes, The social rank of Nayindas is somewhere neat 
thatof Agasas and Bedas, Porhaps their profession as 
musicians, and the greater opportunities of observing more 
intimately the manners and customs of the highor castes 
on veligions and ceremonial occasions, have given thom 
certain advantages and mado them imitate somewhat more 
extensively such customs and usages, ‘They also mako # 
better show in the matter of education, the Census returns 
showing that 2°1 per cent of them know how to read and 
write, while the percentage for the whole population is 
only £8, 


They do not shave Holeyas and Madigas who havo 
their own barbers, and do not play at the marriages of 
these castes, and also of Agasas, Korachas and Vaddas. 
They may live in the samo quarters as other (nou-Brah- 
man) castes, and draw water from a common well. 


‘he chiof ocoupation of this castu is that of barbers; 
aud they ave also protossional musicians. ‘They wero for- 
merly ae village surgoons, for dressing wounds and sotting 
brokon limbs, but this part of thoir work has almost 
disappeared, as after the spread of hospitals and dispen- 
sarieg, very few caro to avail thomsolvos of thoir services. 
Women of this casto wore omployed as midwives, and 
many ia remote villages havo still that vooation, A 
Néyinda is » recognized mombor of the villago servico, und 
as such, ho has to play at the sorvices in tho villago 
temple, Whoro there area number of thom in a villago, 
they porform such gorvice in turns. For barber's soryico 
also, they have recognized familios of customers, and one 
of them doos not enoroach within the circle of another. 


They carry the instruments of thoir trade always with, 
thom in a leather pouch which is hang undor their left 
shoulder, and a barber is ryoadily ‘recognized by tho 
buiging in tho left side within his uppor garment, ‘Tho oon- 
tents of this bag are razors, scissors, a small hone, a leather 
strop, anail paver, a looking glass and a cup for water. 
The instruments aro all choap and ornde, made in the 
country, but they aro kep) sharp, and many barbers are 
exports in shaving very cleau, without using any soap or 
brush. Ithas become common, especially in the largor 
towns to use razors of Huropeav manufacture togethor 
with soap aud brash for shaving; aud in Bangaloro, there 
are ono or two whose trado is so flourishing as to nood a 
bicyole for swift locomotion, 
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Their musical instruments are various, and somo Né- 


indas attain considerable proficiency in this art. The wind : 


instruments are three or four classes of pipes, the Sruti (8)8) 
used as an accompaniment to the moio important Ndgusare 
(™7x0), the former giving a continuous monotonous sound, 
and the latter playing the different tunes. These two: are: 
played on all important occasions, ‘They have also smaller 
flutes and pipes sounded in a lower key, for what they style 
the Sanna Mela (R%, 887), ‘hey have small drums of two or 
three kinds and also cymbals for tila (2%), In larger 
places, they have organised bands of Huropean music which 


they imitate with more or less success, A few of them - 


play on the fiddle, but thoy do not touch vinu or the tam- 
bivt, which rank as a higher class of musical instruments 
in India. *i 


The necessity of this service (of music especially) in 
connection with many solemn celebrations of all classes of 
Hindus isso great, that a Ndyinda is also known asa 
*Mangalavddu’ (sboriemd>) in Telugu, ic. ‘an auspicious 
man,’ though curiously enough his profession is so connect- 
ed with the unfortunate disfigurement of widows in some 
of the higher castes, that he is at the same time regarded 
with some aversion, and that the very name of his caste 
should not be mentioned by marmed woman, especially in 
the night time. Before taking part as musicians in con- 
nection with religious ceremonies in temples and elsewhero, 
the chief mun of the group so engaged, shaves himself and 
bathes for purification, The profession of music being 
the higher of the two, mon of this caste as they grow 
prosperous in life give up shaving, and assume the 
name of Telugu Balajis as their caste. They decline to 
have marriage relations with those who still continue in 
the barber's occupation, Smilarly Nayindas who are Lin- 
gayatas in religion are not allowed to have social relations 
on terms of equality with other Lingéyatas, 


‘The remunertion of barbers is regulated by custom in 
_ the rural parts of the State, For an ordinary family hav- 
ing three ot four male mombers, fivo Kolagas * of grain 





, *A Kofaga (Badr) is ameasure of capacity for grain, being a 
twentieth part of a Khandage (Bown) or Pusti (7883). The quantity 
going to a Khandaga varies very widely, being only 50 seers in somes 
placés and sv much as 3,200 seers in some other places, The standard 
Khandaga for the State known as Krishnavaja Kuandaga is 160 seers, 
and it is this that is meant when the term is not qualified to denote 
some |gcal varioty, ' 
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with a winnowfnl of paddy or other grain (#4028) and a 
bundle of straw (43%) at the threshing floor, are the 
annual allowance. On days on which he goes to render 
service, the barber is fed at the house of the customer, and 
on feast days, the Ndyinda like other Ayaydras (Yoni) 
or persons remunerated by customary fees in kind, gets 
doles of cooked food at the houses of the chief village fami- 
lies. On special occasions, such as the first tonsure of a 
child, or shaving on the occasion of upanayana, the barber 
is given afesofa hava (4 As. 8 p.) in cash, raw rice and 
other provisions, and a cloth, generally the one worn by 
the person shaved. - 


Tn larger towns, the practice of yearly payments is 
nob in vogye, and money wages are paid generally for each 
operation, varying according to the position of the patient 
and the skill of the barber. ‘The usual feo for adults is one 
anna in small, and two annas in larger towns, The Néyin- 
das are algo paid ‘separately for playing as musicians, the 
rates varying according to the demand at the particular sea- 
son of the year, from 1 or 2 rupees to 10 or 12 rupees for a 
band of four or six individuals, The foo paid in villagos for 
attendance at marriages is generally fixed at Re, 2. 


There are quite a number of them now who havo taken 
to agriculture either owning the lands thoy cultivate, or 
being tonants on Vdra* or other terms. ‘This is genorally 
an addition to their caste ocoupation, which in the villages 
is not sufficiently remunerativo, but thero are many families 
which havo altogether consed to follow their customary 
trades and in fact have altogether forgotten them. Né- 
yindas are not hunters by profession, but they have no ob- 
jection to join parties organised by others. There aro 
also some carpenters and bricklayers among them. Very 
few have found a placo in the higher walks of life such ag 
Government service, though ono of. thom is known to have 
eth as high as a Subordinato Judgg:iy the Bombay Presi- 

ency. 


These worship both Siva and Vishuu. ‘Those known 
aa Silavantas are Lingdyatas and worship only Siva, while 
Tirundmadbaris who profess the Vaishnava faith also re- 
vorence Siva, Hach family worships some special 
deity as its patron god, There is no particular god ro- 
garded as entitled to the distinctive allegiance -of the 





# Varo (80) is & lense on the condition of paying a defined share 
of the produce, generally 9 half, in kind to tho landlord, : 


Religion, 


Feasts, 
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whole vaste. The other deities worshipped ave Munisvara 
(Bee), Abkagdre (BFPO the-sisters), who are regarded 
ay spirits of the woods and trces, Gangamina (Nos, water- 
god) and the Grémadévate (88S) gach as Maramina 
Sav) and Sidubamma (small-pox spirit). Fowls and 
sheep are sacrificed to these goddesses and caten afterwards 
by the devotees. Pujaris may or may not be employed 
to conduct this worship. 


The Akhagdru have no temples generally, ~ On a 
‘Tuesday or a Friday, a Small shed of green leaves of 
Honge (#40%), Pongamia glabra. is put up outside the village 
in a grove or near a well or a river, and seven small stones 
to represent seven sisters are installed therein, with one 
stone in front to represent Munfsvara. A lampeis lit, and 
pltja made by offerings of turmeric, Kunkiuma, flowers and 
fruits and the burning of incense. A fowl or a sheep is 
sacrificed, and is afterwards cooked and eaten np on the 
spot, uo part of it bemg brought home, ‘hey give a 
tdmbula in honour of some doparted worthies of their caste 
Khandoji and Timmoji, but there are uo shrines answering 
to these names. 


Those who are Lingdyatas employ Jangamas or other 
Lingdyatas as their priests. Others employ durmg marriages, 
Brahmans, who, though they do not enter the houses, have 
no objection to go into the marriage pandals of these men, 
and are not on that account subjected to any social ban 
on the part of other Brahmans. Sdténi men act as priests 
in connestion with death ancl funeral coremonies of tho 
Niyindas bearing the Nima marks. Tho gurus of this 
caste are Svi-Vaishnava Brahmans who pay periodical visits 
for the purpose of giving them tértha and prasdda, and 
collecting the customary fees. 


They observe as feasts, the Yugidi (New-year's-day) 
Gauri festival, the Mahdnavami, Dipdvali and Sankranti. 
The implements of their trade are worshipped at the Gauri 
festival and Mahduavami during the Dasara. They wor- 
ship the serpent in the ant-hills on Ndgara Panchami day, 
and take only one moal. They also take only one full meal 
on the Saturdays of tho Sriévana month in honour of the god 
of Tirupati, and on the Sivarétri and the chief Hkddasi 


(the 11th day of the first fortnight of Ashddha). + They 
give edé (98), i.°., uncooked provisions to Ddsuris on Satur-- 
dayg in Nrévana and to Jangamas on Sivarétri day. 


os 
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There are no peculiarities in the rules of inheritanco, 
Tt is said that a larger sharo is sometimes given at the 
partition to the eldest brother, but‘the usage is apparently 
not wide-spread enough to be recognised as enforceable. 


Néayindas belong to tho Eighteen Phanas. They have 
a number of Kaéié-mané (3,58) each with a Yajinan at 
the head ; and four or five of these {atté-nuiné are under a 
Setti. Désa-sotti, who is generally a Lingdyata Banajiga, has 
jurisdiction over the whole caste within his area. Hach 
Yajman has a kolhur (beadle) undor him. Tho disputes 
that arise for settlement in their caste assemblies relato gen- 
evally to adultery or trangsgressiou of caste rules When 
any matter of moro than usual importance crops up, the 
Désa-setti, caste Sotti, and the several Yajamans with their 
kolkars hu¥e to be present along with castemen. ‘Ihe 
Setti and othor office-bearers are paid some fees according 
to a prescribed scale, and all the expenses of such mectings 
are borne by the persons at whose instance they have been 
convened. : 
Néyindas are allowed to eat meat and driuk spirituous 
liquors, both teddy and arrack, ‘hoy cannot touch beef; 
“and the meat of such animals ay monkeys and snakes 
which are eschewed by all respectable castes is also prohi- 
bited. Bestas are the lowest caste in whose houses thoy 
are allowed to take food. Holeyas aud Madigas soem to 
be the only castes who eat food cooked by them. 


They have the usual belief of the uncultured in omens, 
oracles, magic and sorcery and occasionally consult sooth- 
sayers; and such belief is,as may bo oxpeated, more in 
evidence in villages than in towns. They have nopecu iar 
games, but take part’as musicians in the exhibtions of 
strolling players known as Dombi Dagaru (Bore texto), 
contributing the musical parts of the performance. In 
dress and ornaments, they are oxactly like othor castes 
of similar status such as Bédas and Agasas. Women and 
oceasionally men before they are twenty, get tattooed by 
Koracha women, with the object of improving their 
personal appearance, . 
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APPENDIX. 


List of Exogamous Divisions or Gétras. 





Chijlu (28,) Name of a tree which they neither 
eut nor burn, 

Gurvam ("3)), Horse. They do not ride a horse. 

Gautalu (78%) 

Jambu (0) a kind of reed which they do not 
cub, 


Kdnagula (F8re) or Honye (880%) Pongamia 
glubra. They do not cut this tree nor burn 
this fuel nor the oil of this seed. 


Karu (20>) a tree which they never cut, 


Uallela (398%) Jessamine, They do not use this 
flower. 

Mautydla (98%) Pearl. 

Navilu (82) Pea-cock., They do not eat this bird. 


Palu () a herb known as Pdlu mullangt (Ae 
yon), which they do ‘hot eat. 


Pasupu (®*%) Turmeric. They do not raise 
turmeric crop. 

Sdmanti (F808) Chrysanthemum. They da not 
use this flower. 


Titan (8 ,Cee) a plant. Achryranthes aspera, 
which they neither cut nor touch, 


Some have returned gétras named after certain 
Rishis. 
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Prastanapa 
(2,59) 
Puharona 
(8098 ) 

oan Ist Group. 
Visvabhadra 

(RB)) 

Sasvara 

(800) 


Ruchidatta 
(do8as ) 
Lékahétu 
YeBoeraekes>) 
Indraséna 

t Bow) Rea) 
B be dva 
(#8) 
Koélapala 
(Bagusio , 


Vistupati 
Guan 338) 
(as SAND) 


Qud Group, 


Chitrakaminn 
Gividharina 
(AdgaiF’) 
Dévabbadr 
(Beadeses)) 


Rajadharma 
(dar) 


3rd Group. 


Kausala 
wAY) 
Sahasrabhiru 
(BEA DE) 
Vasudharma 
(ABA 
Vyanjake 
oe) 
Bhiktavyaya, 
(e807 F509) 


4th Group. 
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Sanabhasa 

(Aateias) 

Désakamdnu 

( Busy) 

Vajrachéta 

(sespsts) 5th Group, 
Prabhititavana 

(Byposney ) 

Yéjyamati 

(82593308 ) 





